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Discover the benefits of nontheistic Satanism, the dynamic religion taking the world by storm!
Get started with this comprehensive, easy-to-understand guide to modern Satanic practice by
an experienced Satanic insider. Drawing on her years of leadership in The Satanic Temple
(now with over 300,000 members worldwide), award-winning author Lilith Starr demystifies the
rapidly-growing Satanic religion based on compassion, reason, and justice and provides a
clear road map for building Satanic practice. Learn to tap into your own power, create your own
unique, meaningful religious practice, stand up against tyranny and oppression, and find a
supportive Satanic community that accepts you just as you are. With a Foreword by Lucien
Greaves, Co-Founder of The Satanic Temple. Learn about:The benefits of religion without
superstitionThe narrative of Satan as revolutionary heroThe Seven Tenets' system of
humanitarian ethicsReclaiming the power of the OutcastThe origin and meaning of Satanic
symbolsThe role of nontheistic Satanic ritualDeveloping self-compassion and self-
empowermentComing out to friends and family as a SatanistTaking action against tyranny and
injusticeFinding your local Satanic communityThis extensive guide to modern Satanism also
includes a collection of Satanic ritual scripts, a number of in-depth interviews with practicing
Satanists, and a section on Satanic holidays. Perfect for beginners or Satanic sophisticates
alike!

"Co-Winner of the 2005 Senior Book Prize, American Ethnological Association""Friction is an
original, nuanced, and elegant work of ethnography and a significant contribution to the areas
of globalization; environment and natural resource wars; the politics of indigenous peoples,
NGOs, and development; and the sociology of expert versus local knowledge."---Michael
Goldman, American Journal of Sociology"By providing generous anecdotes and personal
reflections amid more complex, insightful political commentary and social theory, [Tsing]
achieves a writing style that is both pleasurable and informative."---Laura L B Graham,
Environment &amp; Planning --This text refers to the paperback edition.Review"Friction is not
only an engrossing display of ethnographic reports on the destruction of Kalimantan forests
and local attempts to resist it. The book also proposes a highly original perspective of the
global thrust of capital. Anna Tsing is at best when she describes the way capital produces an
expanding 'frontier culture': a dense and murky story of fragments and fluidity, of hurdles and
clashes that disrupt the neo-liberal theater of clarity. For an Indonesian reader, her work is a
gift; it hints at the feasibility of hope �or at least the mingling of despair and hope. For a thinking
activist, it suggests a fresh theory of action. Introducing the notion of 'engaged universals,' it
brings home the role of 'utopian critiques.'" �Goenawan Mohamad, author of Conversations with
Difference"Friction is a wonderful, moving, absolutely beautiful book. One of the most important
books in anthropology to appear in the past decade, it defines a field rather than simply fitting
into one. This is the first sustained ethnography by a major anthropologist of Indonesia to
address the post-Soeharto period. For those of us now attempting to come to terms with a
strange political landscape of instability, Tsing offers both illuminating insight and useful tools.
Ethnographically rigorous, brilliantly perceptive, and passionately engaged, this is the kind of
writing we would all like to be able to produce." �Mary Steedly, Harvard University, author of
Hanging without a Rope"Recently, many have written about a 'clash' of civilizations, ideas,
knowledges, and cultural formations. Tsing's brilliant innovation in this book is to talk in terms



of 'collaboration' rather than conflict. One of the many enjoyable aspects of Friction is its
continuation of the story Tsing introduced in her previous book, of the original and creative
program of scholarship she is famously known for. This will be a much-discussed contribution
to the anthropology of cosmopolitanism and transnational interconnection." �Celia Lowe,
University of Washington --This text refers to the paperback edition.From the Inside
Flap"Friction is not only an engrossing display of ethnographic reports on the destruction of
Kalimantan forests and local attempts to resist it. The book also proposes a highly original
perspective of the global thrust of capital. Anna Tsing is at best when she describes the way
capital produces an expanding 'frontier culture': a dense and murky story of fragments and
fluidity, of hurdles and clashes that disrupt the neo-liberal theater of clarity. For an Indonesian
reader, her work is a gift; it hints at the feasibility of hope--or at least the mingling of despair
and hope. For a thinking activist, it suggests a fresh theory of action. Introducing the notion of
'engaged universals,' it brings home the role of 'utopian critiques.'"--Goenawan Mohamad,
author of Conversations with Difference"Friction is a wonderful, moving, absolutely beautiful
book. One of the most important books in anthropology to appear in the past decade, it defines
a field rather than simply fitting into one. This is the first sustained ethnography by a major
anthropologist of Indonesia to address the post-Soeharto period. For those of us now
attempting to come to terms with a strange political landscape of instability, Tsing offers both
illuminating insight and useful tools. Ethnographically rigorous, brilliantly perceptive, and
passionately engaged, this is the kind of writing we would all like to be able to produce."--Mary
Steedly, Harvard University, author of Hanging without a Rope"Recently, many have written
about a 'clash' of civilizations, ideas, knowledges, and cultural formations. Tsing's brilliant
innovation in this book is to talk in terms of 'collaboration' rather than conflict. One of the many
enjoyable aspects of Friction is its continuation of the story Tsing introduced in her previous
book, of the original and creative program of scholarship she is famously known for. This will be
a much-discussed contribution to the anthropology of cosmopolitanism and transnational
interconnection."--Celia Lowe, University of Washington--This text refers to an out of print or
unavailable edition of this title.From the Back Cover"Friction is not only an engrossing display
of ethnographic reports on the destruction of Kalimantan forests and local attempts to resist it.
The book also proposes a highly original perspective of the global thrust of capital. Anna Tsing
is at best when she describes the way capital produces an expanding 'frontier culture': a dense
and murky story of fragments and fluidity, of hurdles and clashes that disrupt the neo-liberal
theater of clarity. For an Indonesian reader, her work is a gift; it hints at the feasibility of hope--
or at least the mingling of despair and hope. For a thinking activist, it suggests a fresh theory of
action. Introducing the notion of 'engaged universals, ' it brings home the role of 'utopian
critiques.'"--Goenawan Mohamad, author of Conversations with Difference"Friction is a
wonderful, moving, absolutely beautiful book. One of the most important books in anthropology
to appear in the past decade, it defines a field rather than simply fitting into one. This is the first
sustained ethnography by a major anthropologist of Indonesia to address the post-Soeharto
period. For those of us now attempting to come to terms with a strange political landscape of
instability, Tsing offers both illuminating insight and useful tools. Ethnographically rigorous,
brilliantly perceptive, and passionately engaged, this is the kind of writing we would all like to
be able to produce."--Mary Steedly, Harvard University, author of Hanging without a
Rope"Recently, many have written about a 'clash' of civilizations, ideas, knowledges, and
cultural formations. Tsing's brilliant innovation in this book is to talk in terms of 'collaboration'
rather than conflict. One of the many enjoyable aspects of Friction is its continuation of the
story Tsing introduced in her previous book, of the original and creative program of scholarship



she is famously known for. This will be a much-discussed contribution to the anthropology of
cosmopolitanism and transnational interconnection."--Celia Lowe, University of Washington--
This text refers to the paperback edition.About the AuthorAnna Lowenhaupt Tsing is Professor
of Anthropology at the University of California, Santa Cruz. She is the author of In the Realm of
the Diamond Queen (Princeton). --This text refers to the paperback edition.Read more
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dedicated to my Satanic family all around the world %� my fellow Chapter members, my Satanic
friends near and far on social media, the organizers, leaders and volunteers who serve our
community, and all who feel the spark of Satanic compassion flare in their own hearts. May the
torch of Lucifer's wisdom light your path. Hail you, and HAIL SATAN!ContentsTitle
PageForewordIntroductionSection 1: The Rise of SatanismSection 2: The Narrative of
SatanSection 3: Modern Satanic EthicsTenet One: CompassionTenet Two: JusticeTenet Three:
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FeminismQueer SatanismFreethinkers and AtheistsSection 5: Tools for PracticeSatanic
RitualSatanic SymbologySection 6: Personalizing Your PracticeSelf-CompassionSelf-
ResponsibilityBreak Your ChainsComing Out as a SatanistSatanic Self-ExpressionSection 7:
Taking ActionSection 8: Finding Satanic CommunityFinding a Satanic GroupStarting a
CommunityLeadership TipsActivities for Satanic GroupsSection 9: In ConclusionAppendix 1:
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RitualsPersonal Satanic DedicationSatanic InvocationUnbaptism RitualSatanic Destruction
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ReadingAcknowledgementsAbout the AuthorBooks By This AuthorForewordby Lucien
GreavesIn January of 2020 I was being cross-examined, on trial, in a federal court in Phoenix,
Arizona, regarding a religious discrimination suit that The Satanic Temple had filed against the
City of Scottsdale where the acting City Council had refused to allow a representative of our
religious organization to deliver the pre-meeting invocation, traditionally given almost
exclusively by Christians. The United States Supreme Court had ruled that such public
invocations or prayers are Constitutionally acceptable so long as government officials remain
neutral regarding viewpoint, rendering the opportunity available to all. Of course, the Supreme
Court’s affirmation of pluralism went over the heads of religious nationalists who assumed they
had been given an exclusive carte blanche to proselytize without the perceived indignity of
alternative viewpoints enjoying equal access.The defense for Scottsdale attempted to argue
every possible excuse: that it was an administrator’s error, not the City Council prejudice that



was to blame for our exclusion, despite the various disparaging comments City Council
members had publicly made about us; that City Councils, despite both the letter and the spirit
of the law, are actually free to pick and choose who they want to grant the right of Free
Expression; that The Satanic Temple actually never wanted to give an invocation, but were just
trying to provoke and offend; and, of course, that The Satanic Temple does not represent a
"real" religion anyways, so Religious Discrimination could not be legitimately claimed.The last
argument was particularly irksome, not least because we do, in fact, represent a "real" religion
that defines us individually and as a larger community, but also because individual invocations
expressing, or rooted in, nonbelief and a refusal to identify with a larger religious community
should be considered positions of religious opinion, protected under the umbrella of religious
liberty and afforded equal access to public forums as well. Nonetheless, the defense
predictably plodded on for hours, cherry-picking facts regarding our origins, pretending that
authentic belief and activism are, in some inexplicable way, mutually exclusive, and painting us
as a parody of "real" religion, as opposed to a religion ourselves.Amid a torrent of facile, if not
idiotic, questions that implicitly assumed that Christian practice defines true religious behavior,
a lawyer happened to ask me a question that often troubles the minds of even those who are
not attempting to distort facts unfavorably against us.Q: What is the difference between
identifying as a Satanic Temple Satanist and being an atheist?A: Well, I think The Satanic
Temple’s beliefs speak to something more generalized that is uninformed by, and I would argue
untouchable by, science, in that it views this universal struggle against tyranny and autonomy, it
puts these values in a balance that can’t be proven, but it does speak to universal truths of the
utmost importance.As has often been said, atheism describes what we are not. Satanism
describes what we are.Yes, "beliefs should conform to one's best scientific understanding of
the world," and "one should take care never to distort scientific facts to fit one's beliefs," but the
prioritization of scientific facts, how they are constructed into ethical guidelines, may forever be
open to debate. Who can say that autonomy is preferable to tyranny without some
predetermined values that define "preferable?" Is not Justice an abstract concept resistant to
rigid scientific definitions? Why should one strive to serve the greatest good for the greatest
number rather than advance their own self-interest, or that of their tribe? Indeed, some self-
described "individualists" paradoxically eschew the values of equality and personal sovereignty
in favor of a vision of social darwinist stratification, where the "strong," of superior will and
worthier merit, are themselves free to tyrannize their presumed lessers.Only in attempting to
elevate supernaturalism over nontheistic religion would one insist that such broad and basic
assumptions are too mundane, too reasonable, to be considered properly religious. Only in
preferencing superstition would one insist that special privileges and exemptions are afforded
only to those whose assumptions go beyond the unknowable and into the realm of a faith held
contrary to knowable facts. But are these values of The Satanic Temple not philosophical rather
than religious?Not when lives are lived in deference to them and communities ordered upon
applying them. Not with ceremonies declaring adherence to them, rituals and symbols utilized
to invoke them.For anybody who has traveled out to meet the diverse, dedicated chapters that
compose the ever-growing Satanic Temple community, the question of whether or not we are a
real religion becomes somewhat absurd and meaningless. If our activities are merely
"performative," as is sometimes suggested, then why are all of these members often engaging
in them in closed groups with no "audience" other than themselves? If The Satanic Temple is
merely "political," as is also suggested, why is it that so many discussions and writings
emerging from our community are centered upon determining the best personal application of
our ethics to everyday circumstances? In desperation, even our refusal to subject our



community to authoritarian conditioning is decried as a deviation from real religion. Our rituals
are too creative, collaborative, and malleable to circumstance, unlike "real" rituals, which are
static, rote, and subjugating.And what of our book? Can a religion be predicated on all of one
page listing but seven tenets? Is it not required that an authentic religion will be based upon a
massive prescriptive tome written in archaic dialect, full of parables, prohibitions, and
demands? Again, the tactic seems to be to distinguish the ways in which we are not
Christianity, and then insist that these are shortcomings that exclude us from being
appropriately religious. There is a vast body of literature, from centuries old works of Romantic
Satanism to modern science texts, that comprises our reading lists, but like our philosophy of
ritual %� and consistent with our anti-authoritarian philosophy in general %� it is a list that can always
grow, always be subject to revision. To insist that the final word has been delivered is to
abandon inquiry and growth.Along with that growing list of Temple canon we can happily add
Lilith Starr’s Compassionate Satanism, a thoughtful, beautiful exploration of Modern Satanism
by one of our first establishing chapter heads who helped us to grow and cultivate the diverse,
robust, rapidly expanding worldwide community we boast today.When the Scottsdale decision
was handed down, the judge wasted few words unambiguously affirming our religious
legitimacy directly citing my testimony regarding "universal truths of the utmost importance." To
the devastating inconvenience of the theocratic nationalists who wish that we would disappear
and leave them to exclusive representation in public, arguments against our religious
legitimacy hold no credibility. And as we continue to grow, attempts to argue against our
legitimacy will be apparently more absurd, even to distant observers. As our own organizational
history grows with time, and testimonials expand the record of the Satanic experience within
The Satanic Temple, sociologists and religion scholars will surely marvel at how quickly
Modern Satanism entrenched itself in 21st century culture after a slow, uncertain 20th century
start from which it almost faded into total irrelevance until around 2013.Now of course,
Christian Nationalists who propose theocratic legislation to advance their agendas have to
consider the potential for a balancing equal access claim made by Satanists who are motivated
to uphold pluralism and actual religious liberty. Now, the entire landscape of the Culture War
has been altered by the emergence of an unexpected, though long-denigrated and
misunderstood, nontheistic religious identity. Now, those who were traditionally marginalized,
outcast, and often abused by religious institutions have a religious community in which they
can unapologetically and openly embrace who they are. Now, when false accusations rooted in
conspiracy theories are directed at Satanists, there is an oppositional voice of reason that
serves to correct the record and disabuse people of the lies.Now, at long last, Satanism has
arrived … no longer mythic boogeymen, but a movement, a cultural upheaval, a religious
revolution.To understand how we got from there to here, this book is an excellent place to start. � �
Lucien Greaves � �3 months in pandemic isolation � �Salem � �2020IntroductionSay the word
"Satanism," and many people envision the Hollywood image %� a cult of evil, committing human
sacrifice in service to the Devil in exchange for the secrets of black magic. The media loves
using Satanism as a titillating device to evoke fear and horror.But these lurid images are far
from the reality of modern Satanism. In fact, the most widespread Satanic sect, nontheistic
Romantic Satanism, doesn't include belief in an actual, literal Devil at all, seeing Satan instead
as an inspiring literary hero described in Paradise Lost and later Romantic literature. This form
of Satanism holds compassion and justice as its highest goals, and its practitioners dedicate
themselves to community service and the fight for religious freedom. It is a positive force for
good in many followers' lives %� including my own.This Satanic religion has literally saved my life.
It gave me the strength to end a lifetime of addiction, and being part of a vibrant,



compassionate Satanic community now gives me the meaning and purpose required to get
through my daily struggles with chronic pain and mental illness.This book is my way of trying to
give back to the movement that changed my life. In it, I share my personal experiences with the
Satanic path and my thoughts on Satanic practice, along with interviews with other Satanists
about their own personal practice.MY SATANIC STORYWhen I was younger, I would never
have believed I would end up a Satanist. Yet a lifetime of intently pursuing my spiritual
awakening culminated at last in finding a religious home in modern nontheistic Romantic
Satanism (which I often refer to as "Compassionate Satanism" for brevity's sake).I've always
been a seeker after the sacred. My parents were back-to-the-land hippies and I grew up in the
wilderness of Alaska and California, miles away from other people. We had no electricity,
phone or plumbing; my parents grew almost all our food themselves. I was extremely isolated,
with no siblings or childhood friends %� though I did attend a nearby elementary school, I could
never figure out how to interact correctly with others, leaving me an outcast, living on the
fringes with no friends to confide in. I turned to books as a way to escape and explore, which
instilled in me from an early age a profound love of learning and knowledge.Although my
grandparents were Lutheran, my parents weren't religious in any way. At age 7 I asked my
mom if God existed; she told me that some people believe so, but it didn't mean I had to %� I
could choose for myself. As I grew up, free from an imposed faith, I found a sense of deep
meaning in the wilderness around me. I felt connected to nature, reverent of it, worshipful of the
teeming life around me and the peace of the woods and meadows.But on those occasions
when we traveled to visit my grandparents and I attended services at their church, I felt myself
drawn to the feelings of sacredness, the pageantry and heightened intention of ritual, and the
feelings of warm fellowship when the whole congregation sang or responded together. I
remember attending midnight Christmas service, where every congregation member was given
a candle and the dark church blazed with individual lights as we sang the sacred songs. I felt
like I was part of something larger, connected at last to other people.At the time, I thought
Christian beliefs focused on how to be a good human being and treat others with respect and
compassion. I found it inspiring, and I decided I wanted to live a life devoted to this sacred
calling. At age 11, I chose to have myself baptized in my grandparents' Lutheran church and
started taking Confirmation classes to begin my Christian journey in earnest.But as I
progressed in my church studies and started to learn more about what Christianity really
entailed, the faith started to lose its luster. The first thing I noticed in my studies was that
women were really getting the shit end of the stick in this faith. There was a clear patriarchal
hierarchy in place and women were meant to be subservient to men. Women were seen as
lesser-than, passive and weak, the source of the Original Sin that plunged humanity into
endless suffering, good for little else other than bearing children and keeping house for the
men who more or less owned them.The second fly in my Christian ointment was that the
pastor's son and daughter bullied me mercilessly the whole time I was studying there. I had
already spent so many years as the school pariah, universally bullied and shunned, unable to
find a place among the social groups. I was that one kid in every school that everybody picked
on. It cut deeply into my psyche. Though I got love and acceptance from my caring counter-
culture parents at home, from kindergarten to almost the end of high school I faced intolerance
and scorn from my fellow students.I had believed Christianity taught humbleness and kindness,
and thus I expected that the children of the church leader, ostensibly the closest to God, would
break the mold and act with compassion toward me. But instead, the pastor's son and
daughter led the whole group to bully me to new heights. Despite their supposed godliness,
they were at the forefront of the attacks.I grew disenchanted and left, drifting. Then, at age 13, I



found the book The Black Arts in my stepmother's collection and convinced her to let me have
it. I became fascinated with the occult. I began experimenting with the rituals described in the
book and learned to read tarot and runes. Shortly thereafter I found the early works that
shaped Wicca, and threw myself fully into Goddess-based witchcraft. I had found a path that
combined my intense love for nature with my innate feminist outlook, and it put the power to
create my spiritual practice in my own hands. I could indulge my love of symbolism and ritual
and fan that spark of connection with the natural world.In junior high, I read a number of works
about witchcraft, and in high school I studied briefly with an older mentor. It was at the dawn of
the Wiccan movement in America, and there was no coven that I knew of in my area (plus I
was underage). I was determined to bring my sacred path to life, though, and in high school I
convinced a number of friends to form a coven with me. We would sneak out to parks at night
and do our rituals under the moon.It was the mid-eighties, in the full swing of the Satanic Panic,
when mass hysteria was gripping the populace with lurid paranoid delusions about widespread
Satanic ritual abuse. I had no clue. We were actually out there in the woods conducting
ceremonies during this time, though they were more about light and love than anything else.
We were lucky no one discovered and attacked us.I wore my pentagram prominently, and took
it upon myself to speak up about witchcraft to others, hoping to educate when I had the
opportunity to do so. The irony is that what I had to explain most often was the fact that Wicca
was emphatically not Satanism.When I went away for college in Massachusetts, I searched for
and found an eclectic witchcraft coven, and made time in my busy study schedule for it. But by
graduate school I had started moving away from Wicca, growing more atheistic and practical in
my outlook.Drawn by what a few friends had told me about Buddhism, I began studying Zen,
which overlapped nicely with the complexity science I had started studying. I liked Buddhism's
focus on compassion, and Zen was nontheistic and geared toward knowing the world %� and
myself %� just as it is. I started a mindfulness meditation practice, and even now I still meditate
every day; it's one of the few things that really helps manage my depression.I liked the idea
that everything was holy just as it is %� that indeed reality itself is sacred, without the need for an
external power to make it so. Zen dovetailed easily with science, which formed another pillar of
my belief system. I saw the sacred blazoned across the cosmos in the principles of self-
organization. Reality held all the spirituality I needed.But I missed the imagery of ritual, and I
was still wholly feminist. Over time I began integrating bits of witchcraft back into my personal
practice, though I now had a completely nontheistic outlook. I saw it all as a system of
archetypes and metaphors that helped me focus and understand myself. I developed my own
unique spiritual path focused on archetypes of the Dark Goddess (especially those found in
Sumerian mythology) along with compassion and mindfulness.To my surprise, at age 38, I fell
madly, deeply in love with my current partner. After a year spent exploring the depths of love
and feeling its power, I made a vow to live a 100% sacred life as a Priestess of the Dark Path
of Love, devoting my heart and mind to the service of bringing love into the world, however I
could.And then, through a series of unfortunate events, our world shattered, and my partner
and I lost our housing and ended up homeless on the streets. My perspective boomeranged.
When we were on the streets, we experienced what all homeless people suffer: being driven
from place to place with no hope of rest, no food, no help or support %� indeed, no recognition
that you are still a fellow human being, but rather the certainty that you are instead a disgusting
species of vermin that should be eliminated. There was no place to sleep. Coffee shops
wouldn't let us sit and charge our phone or even use the restroom, even though we were
buying expensive drinks for the privilege. There were no services or charities that could help us
in the city we had ended up in.People treated us like shit while we were engaged in the most



intense struggle of our lives. I saw the horrorshow that is the underbelly of our society, where
good people suffering terrible tragedies were spurned, hated and ignored by those still
comfortably ensconced in housing, unaware that they too could be one or two paychecks away
from homelessness. I started to realize just how broken our society was.It was at this point that
I picked up my partner's copy of The Satanic Bible by Anton LaVey and read it cover to cover,
along with The Satanic Rituals. What I found changed my life forever, turning my perspective
on its head, putting the power back in my hands, and setting me on the path that would
eventually bring me to The Satanic Temple.MENTAL HEALTH STRUGGLESIn addition to the
problems we faced on the streets, I was up against a lot from my own brain. I've suffered from
major depressive disorder since my teen years. It runs in my family, and the long years of
bullying from my classmates had combined with the genetic factor to give me a high level of
mental illness, with frequent suicidal ideation. I remember I'd walk to junior high school,
pondering the oleander leaves for poison potential or looking for sharp glass on the ground for
possibly slitting my wrists. I believed my classmates when they told me there was something
wrong with me. I figured the world would be better off without me.As a child, I internalized the
messages from Christianity that held up self-sacrifice as the greatest good. From an early age,
I felt that the best way I could be a good person was to sacrifice myself for others, just as
Jesus gave up his life to save mankind. It was easy to take the taunting attacks by my
childhood peers as confirmation that I had nothing to offer on my own, that I did not deserve to
feel good about myself, that the only way I could contribute to society was by putting all my
energy into helping others, the cost to myself be damned. The depression helped reinforce
these messages that I was unworthy, broken, useful only insofar as I could lay my life on the
altar of sacrifice.Triggered by a mentally abusive relationship, I started self-harming in college.
The voices in my head attacking my self-worth grew louder, and I felt even more broken and
undeserving of happiness. My mind was a hell filled with self-hate. This depression bloomed
into an addiction that derailed my life for decades.THE ADDICTIVE CYCLEAfter my
undergraduate degree, I went to graduate school, where I joined the notoriously-misbehaving
Stanford Marching Band and first tried nitrous oxide ("whip-its") and other drugs. I fell in love
with the escape they offered from the incessant attacks in my own head. I found that
psychedelic mushrooms were actually a great treatment for my depression (a conclusion
reinforced by the results of numerous scientific studies as well), but I had no connections to get
them, and instead turned to nitrous oxide because it was legal and easy to get. Nitrous offered
intense disassociation, sending me far away from myself and my troubles. I started using it
outside of band events, turning to it more and more.Thus began a 17-year-long addiction that
left the bulk of my life in utter ruin, losing me my high-paying tech job, my house, my car, and
my ex-husband. It started with nitrous, but by the end I had reached meth and heroin.Despite
my desperate attempts to end my addiction, the overwhelming depression would compel me
again and again to buy drugs in an attempt to escape the mental agony. Then the fact that I
had failed and given in to my inescapable addiction, that I was a weak-willed addict, would
throw me into an even deeper pit of despair %� which would make me crave the drugs even more.
I was trapped in an endless downward spiral.Nothing I tried could rid me of this nightmare. I
turned to the Twelve Step program Narcotics Anonymous (NA) in an attempt to get help. I tried
for nine years to get clean in NA, putting in all my effort and time to follow the program %� going
to meetings, getting a sponsor and "working the steps" in an attempt to end my addiction.The
crucial steps of NA (and indeed, of all Twelve Step groups) dictated that I had to admit I was
powerless over my addiction and "turn my will and my life" over to a Higher Power %� then pray
for that Higher Power to "remove my defects of character," including the addiction. Despite this



focus on a Higher Power, and despite having prayers before and after the meetings, including
the Lord's Prayer, when I objected I was told the program was "spiritual not religious," and I
could pick any higher power I wanted, as long as it was not myself.Since I believed in no
Higher Power, this system utterly failed me. I was used to holding my own will as my highest
power, but my sponsor told me I had to choose something outside of myself. I fervently tried to
do as directed, seeing myself as powerless and begging nature, the Buddha, and the NA group
itself to help me. But since I couldn't really make myself believe that an external Higher Power
could step in and fix me, I felt well and truly screwed, unable to stop myself from buying the
drugs. After almost a decade of working the NA program, I still couldn't shake the addiction.By
the time I met my partner, I had given up on life. I believed I would always be an addict and a
failure and resigned myself to a slow form of drug-induced suicide. There was no joy in my
world.But when my partner came into my life, I found myself inspired to fight for something
again. His love pulled me out of the despair. And when I explored his Satanic belief system
during our time of hardship in 2011, it sparked a sea-change in my life that would lead to finally
leaving the addiction behind.FINDING SATANISMReading The Satanic Bible gave me a new
way of reframing the world. In LaVey's works I saw at last a mandate for self-compassion. The
central message I took away from that form of Satanism was "You are your own god." You are
the one who holds the power over your life, not some external deity, person or group. There’s
no need to follow the masses and try to fit yourself into their mold. You have within you
everything you need to live a fulfilled life without bowing to pressures from the outside that
assail your individuality.Reading those books gave me back my capacity for self-compassion.
I'd spent my life believing society's messages that I was broken and unworthy. But now, I could
clearly see the troubles with society itself. It might not all be me %� our societal systems and
individual capacity for empathy were broken too. Seeing this helped me stop beating myself up
and instead turn to compassion for myself. I deserved love and understanding, no matter how
broken I was. I no longer held self-sacrifice as the highest good; instead I began to attempt to
"put my own oxygen mask on first" and care for myself before I tried to take care of others.The
flip-side of that was that Satanism also dictated self-responsibility. If I was the only one who
could truly make a difference in my life, then I had the responsibility to do so. It was this new
way of seeing the world that would eventually give me the strength to grasp my own
empowerment and leave the drugs behind. After 17 years of helplessness, I used my Satanic
beliefs and willpower to finally break free of the life-destroying addiction. At last I had found a
path that allowed me to bust out of that cage I never thought I'd leave. This self-empowerment
also gave me the strength to reach out to old friends and get the help we needed to move up to
Seattle and find housing and work. No longer on the streets, we were finally able to build the
life we wanted.FINDING SATANIC COMMUNITYI was grateful for Satanism, and I wanted to
help educate and inspire others interested in it. In 2012, I started writing essays for a website
called "Satanism 101," and when the editor quit, I took his place. I got to manage a team of
writers with quick wit and highly individual approaches to Satanism. Most of the people I was
working with seemed incredibly cool; I began to understand that Satanism was full of
intelligent, courageous free-thinkers, quick with a laugh or joke, who were not afraid to call shit
as they saw it. It was there that I got my first taste of Satanic community %� and I wanted
more.Then in 2013, I first read about a new group of Satanists called "The Satanic Temple" %�
they had put up a holiday display in the Florida Capitol building during the holiday season
alongside a nativity display there. I also read about their battle to distribute their own (incredibly
cute and wholesome) Satanic Kids Activity Book in Florida public schools that permitted Bible
distributions to students. Instead of allowing the Satanic activity book, the targeted school



district backed down and decided to end their policy of religious literature distribution, ensuring
all religious material, including bibles, would be kept out.I cheered The Satanic Temple on and
went to find out more. I encountered their list of beliefs, which focused on compassion, justice,
bodily autonomy and reason. I felt like those beliefs described my own set of values, and I liked
what The Satanic Temple (often shortened as "TST") stood for. I became a member of the
national organization, seeing their path as compatible with the LaVeyan Satanism I already
subscribed to. Over time, I left behind the LaVeyan identification and threw my lot completely in
with TST.Though what I had found in LaVeyanism included self-compassion and self-
empowerment, twin values that helped me leave behind addiction and homelessness, what I
took away from it was just a thin slice of the whole package. The rest of that package was filled
with elitism and Social Darwinism, the idea that some people are better than others and
deserve to take what they want no matter if it hurts someone.LaVey lifted a large portion of The
Satanic Bible directly from a racist screed called Might is Right. The Satanic Bible taught that it
was a dog-eat-dog world and fostered a hyper-competitive view of the Satanist's place in it. I
saw this play out to a disturbing degree in Satanic spaces online. I saw misogyny, racism and
homophobia run rampant. I wished there could be a better version of Satanism, one without
the toxic portions of the philosophy.And then my wish came true %� TST appeared on the
scene.TST was founded by two highly intelligent, articulate scholars, Lucien Greaves and
Malcolm Jarry, in 2013. Though it started as a light-hearted attempt to showcase the absurdity
of injecting Christian prayer into public schools, it quickly outgrew its farcical beginnings and
morphed into a very real, very serious religious movement with many thousands of
followers.Jarry and Greaves had been part of the existing Satanic movement. But in founding
The Satanic Temple, they broke away from that former path and touched off a Satanic
Reformation of sorts. Instead of working from LaVey's books, they turned to an older Satanic
movement called Romantic Satanism, based on the writings of revolutionary artists like
Shelley, Byron and Blake in the late 1700s and early 1800s, who saw in the Satan of Paradise
Lost an inspired hero fighting against tyranny for the rights of humanity.This Romantic
Satanism grew out of those writers' own fight against the oppression of the monarchy and
Church, and their desire to overthrow authoritarianism and install instead representative
governments that would recognize the equal rights of all. Their philosophy had its basis in the
ideas of the Enlightenment %� a new way of thinking that dominated European thought from the
17th to 19th centuries, rooted in the decline of Christian and monarchical hegemony and the
resurgence of humanism-based Classical ideals from ancient Greece and Rome. The
Enlightenment lauded virtues such as individual liberty, progress, religious tolerance, fraternity,
constitutional government and separation of church and state. This philosophy was a powerful
force in guiding the birth of the United States and breaking the chains of monarchy around the
world.These are the guiding principles encapsulated in The Satanic Temple's Seven
Fundamental Tenets, and I agreed with them 100%; they felt like ideals I was already striving
for. In addition, TST's religion carried with it a mandate for action %� as one TST leader put it,
"Activism is our form of worship." By fighting for equal rights and standing against theocracy,
Satanists can follow the example of our beloved literary symbol Satan, who stood up against
an unjust tyrant.MY TST JOURNEYI was overjoyed to finally find a religion that felt like it was
mine, that encouraged individuality and self-empowerment but also provided a set of
compassionate, humanistic values and the chance to engage with the world through
community service and activism. I fell in love with Romantic Satanism. I eagerly followed the
various campaigns The Satanic Temple waged %� holiday displays at state capitols, kids'
literature distributions, and the fight to place their 8-foot-tall bronze statue of the winged, goat-



headed figure Baphomet next to the Ten Commandments monuments that had been permitted
on state capitol grounds. Then in 2014, they took on a new battle.In the 2014 case Burwell v.
Hobby Lobby, the US Supreme Court made a landmark decision that allowed for-profit
corporations to be exempt from regulations its owners religiously objected to. In particular, it
allowed the evangelical-owned craft store chain Hobby Lobby to refuse to provide
contraception as part of their medical benefits, even though they were required by law to offer
it. This decision utilized the Religious Freedom Restoration Act of 1993, which was meant to
ensure that religious freedom was protected, to apply "religious freedom" as a blanket
protection for Christian corporations as well as individuals who didn't want to follow the law.
This cry of religious freedom has since been used to bludgeon civil rights, allowing everyone
from bakers to emergency personnel to refuse service to gay and trans individuals.
Reproductive rights and the rights of the LGBTQ community have been superseded by the
"rights" of evangelicals to act with bigotry with no legal consequences.Watching the Hobby
Lobby case play out was infuriating. I despaired of justice in the face of this attack on basic civil
rights. But then The Satanic Temple announced they were launching a new campaign that
used the Hobby Lobby decision to fight for reproductive rights.Because one of TST's core
religious beliefs is that one's body is inviolable, subject to one's own will alone, they argued
that restrictive state abortion laws that required waiting periods, unnecessary invasive
ultrasounds, and forced reading of wildly inaccurate medical literature (that insisted abortion
causes breast cancer, for instance) should not apply to TST members and others who share
TST's beliefs. They put out a legal waiver that an individual could use to insist they had the
right to opt out of those unnecessary restrictions and announced they were ready to launch a
lawsuit against any state who ignored that individual's religious freedom on this issue. A
number of women responded, and so far, TST has launched four lawsuits of this type,
supporting women who faced these restrictions or the requirement that aborted tissue be given
a full legal burial.The day I heard that TST had announced this campaign, my heart leapt in my
throat. I felt a fierce joy and pride in being part of this religious organization that was fighting so
hard for reproductive rights, something very near and dear to my own heart. I was no longer
content to just be a passive member listed on their membership rolls. I wanted to get more
involved and help out however I could.I vowed to become part of the local in-person TST
community, supporting the organization in their various campaigns. At the time, there were only
five local Chapters of TST scattered around the US, including ones in Texas, Maine, New
Orleans and Detroit. When I inquired, there was no Chapter here in Seattle. So I applied to
start one, going through a written application and an interview process for the role of Chapter
Head. In October of 2014, my application was accepted, and in December 2014, TST Seattle
held its first meeting at a local library.The meeting was well-attended. Afterwards, though we
were all strangers, we went out to dinner and talked for hours. I immediately felt a sense of
deep connection %� like I had finally found my people, my family. We talked freely about things
most others barely tolerated or were dismissive of, but were so important to us all at heart %� our
Satanic explorations and beliefs, the problems with theocracy, the need for church-state
separation, and the threat to religious freedom by evangelical Dominionism. I saw intelligence
and bravery, a strong sense of individuality and independence. And I also got the sense that
most of us had been misfits and outcasts from our families and various communities.From that
auspicious start, TST Seattle grew by leaps and bounds. It took a huge amount of effort to
really get it going, and I spent many days feeling overwhelmed, but though we had some rough
patches along the way, we steadily grew and evolved into a dynamic religious community
where members could feel safe and accepted, and where they could have the chance to



practice their Satanism alongside others.In the last six years since we were founded, our
congregation has done so much. We've performed countless rituals %� unbaptisms, initiations,
rituals to celebrate the official holidays of The Satanic Temple, a recurring Invocation at the end
of every Chapter meeting, and much more. We've put on nightclub shows to raise money for
TST's battle for reproductive rights. We've collected menstrual products for homeless people %�
in 2019, we managed to gather over 400 pounds of tampons, pads and menstrual cups for
local shelters. We've hosted blood drives, cleaned up parks, volunteered at food banks, and
come out to support our LGBTQ community at local Pride festivals.We've also worked
tirelessly for church-state separation. When local high school football coach Joe Kennedy
began asking his team to pray with him on the 50-yard-line at the end of every game, clearly
violating the Establishment Clause, a few students from his school invited us to come and
support their religious rights by performing a Satanic Invocation on the field at the same time.
We sent a letter asking the school district for permission. They couldn't say no while still
allowing Kennedy his evangelical prayer, so they suspended him (and later fired him) and
ended his practice of forced student prayer for good.Though we weren't allowed to do our
Invocation on the field, since the coach wasn't doing his, we still dressed up in our black ritual
robes and came to the next football game in solidarity with the courageous students who had
dared to reach out to us. I remember meeting the young people, hugging them, and feeling my
heart swell with pride knowing we had stood up and made a difference in their lives.The most
difficult campaign and one of the most impactful contributions, however, came when we
brought TST's first functioning "After School Satan Club" to life at a local elementary school,
where the Christian Evangelical Foundation ran a Good News Club after school on the
premises %� a club whose mentally abusive curriculum focused on teaching children as young as
five that they and their family and friends were destined to be tortured and burned forever in
hell. TST launched the ASSC to provide an alternative. The curriculum was based on science
and reason, and the Club incorporated games, projects, and thinking exercises that helped
kids learn critical thinking skills and encouraged them to draw their own conclusions about the
world.Despite a firestorm of opposition, we ran the ASSC at Point Defiance Elementary in
Tacoma throughout the 2016 school year. We were the first ASSC to gain students. Both the
kids who participated and their parents told us they really enjoyed the club and appreciated
that we could provide an alternative to the terrifying, manipulative hellfire-and-brimstone
teachings of the Good News Club.Besides our outward-facing activities, we've shared deeply
meaningful personal experiences within the Chapter as well. One couple in the Chapter had a
lovely Vow Renewal ceremony, and we have another one coming up soon. The Chapter has
played a role in countless members' lives by inspiring them to stand up and be unapologetically
themselves, external judgement be damned. And we've tried our best to be there with support
when members' families or others cut them off because of their Satanism.Because The
Satanic Temple is founded on ideals of compassion, tolerance, equality and reason, it attracts
those who make those values a priority, and it shows in the caring I see members give to one
another and the strides they make toward change. Working alongside kindred spirits doing
activism and community service can be transformative.We tried our best to make our Chapter
a safe space %� come as you are; we won't try to change you or force you into a mold. I would
have never imagined that a community like ours could exist: one where everyone is accepted
as they are, without pressure to conform or obey, where individuality is celebrated instead of
stamped out. So many people have told me, after a lifetime of being rejected by society and/or
family, "I didn't think I would ever find a connection with others until I joined TST."Though I
retired from my Chapter Head role in 2019, I am still an active member of our Chapter, and I



still practice my Satanism in my daily life. Satanic beliefs and community are what sustain me
through my everyday challenges.A WAY THROUGH THE PAINOver my lifetime, osteoarthritis
has set in in both knees and my spine, leaving me in constant, intense pain. Sitting up is
excruciating, so every minute I spend writing is dearly bought. The pain also exacerbates my
depression, and I still struggle with self-harm and suicidal ideation on a regular basis.Because
of these conditions, I had to stop working in 2014, and now I survive solely on a small disability
check from the state. My partner is also disabled, so we're trying to survive on his tiny Social
Security check as well, fighting to remain under a roof in one of the most expensive housing
markets in the nation.In other circumstances, these hurdles I face would seem insurmountable.
But because I have my Satanic beliefs and the support from my Satanic community, I can push
through. The friendships and camaraderie born of our Chapter and the larger Satanic
community help sustain me through the pain-induced isolation, and I've received so much help
from my Satanic family when facing life's big emergencies.It is my Satanism that strengthens
my heart and will. I feel like I've spent much of my life empty inside, but now I've found that
meaning and purpose I was searching for. With my ongoing Satanic practice, I have finally
found a way to live in sacred space, dedicated to compassion and justice, following a religion
that inspires me to keep going through the pain and hard times.INSIDE THIS BOOKIt is this
continued gratitude to the Satanic path that has driven me to put together this book. It is my
attempt to give back to this religion that has been such a positive force in my own life.This book
encompasses my own personal interpretation of Satanism. It is based on my experiences as a
Satanic practitioner, and it is absolutely not meant as an official statement from TST. I'm not
speaking in this book in any capacity as an official representative of The Satanic Temple, but
simply one among the greater community of Satanists, pursuing my own individual path. I'm
not trying to claim this is an objective, scholarly work, only my personal interpretation of my
own Satanic experiences. Any instructive tone I take is meant only to make it easier to
read.Modern Satanism is not a cookie-cutter religion. Unlike the Abrahamic religions (religions
that share Abraham as a patriarch, including Christianity, Judaism, and Islam) with their rigid
dogma and restrictive rule set, Satanism is a religion of individuality, reason, freedom, self-
knowledge and self-empowerment. Thus, while I can give you the basics of my Satanism as I
understand and practice it, I'm not positioning this work as any sort of final authority on
Satanism. All I can do is present what has worked for me.In this book, I'll give you an
introduction to my perspective on nontheistic Romantic Satanism. In the first part, I'll give a
brief overview of the rise of Satanism, then cover the Satanic narrative and the Seven Tenets
as I see them, the ethical system at the core of my religious path. I'll delve into my
interpretation of the role of the Outcast in Satanism, followed by my take on several important
tools for practice %� Satanic symbolism and ritual %� and tips for getting started as a practitioner on
the individual level. Finally, I'll discuss taking action for justice and finding a Satanic community
in your area.I've also provided several Appendices with info I thought might be helpful,
including a lengthy Interviews section where a number of other Satanists open up about
aspects of their own practice, a set of Sample Rituals you can use to jumpstart your own ritual
creation, a Recommended Reading list, and a list of the Satanic holidays I celebrate.This work
is meant only as a beginning, not an end, to Satanic studies %� it should serve as a jumping-off
point into other writings and talks. There is a great deal of information available in the form of
books, essays, presentations, blogs and interviews with the founders of The Satanic Temple
and various scholars and philosophers. Studying Satanism can be a lifelong endeavor, and I
encourage you to continue to expand your knowledge on an ongoing basis.Feel free to take
whatever works for you in this book and discard the rest. I'm not trying to convert anyone;



Satanism includes a solid no-proselytization guideline. I'm simply providing a window into what
one person's practice of Compassionate Satanism can look like. But my hope is that by
providing a glimpse into my own Satanic practice and that of a few others, this book may
inspire those who are interested to begin building their own personalized Satanic
practice.Section 1: The Rise of SatanismSign display on the Knoxville Baptist Tabernacle.At a
city council meeting in Florida, after protestors shout prayers in an attempt to drown him out, a
man in black robes begins an invocation, singing out in a strong and melodic voice, "Let us
embrace the Luciferian impulse to eat of the Tree of Knowledge and dissipate our blissful and
comforting delusions of old!"In the Illinois Capitol rotunda, next to the Nativity display and a
menorah, a holiday display is set up showing an arm with a snake coiled around it, holding an
apple and bearing a pentagram and the words "Knowledge Is The Greatest Gift."In Seattle, 13
ritual participants rise from kneeling with the mark of free will on their foreheads, while a
priestess exhorts: "Your power is now your own and you are free to walk your own path, to
follow your own will, and to soar on your own wings. In the Name of Lucifer, you are free!"And
in countless homes and gathering places around the globe, people are discovering a new
religion that champions individuality and freedom, compassion and reason, all without archaic
supernaturalism %� a path that offers a humanitarian value set and meaning found within, instead
of imposed from without.This religion is nontheistic Romantic Satanism (or as I call my
interpretation of it, "Compassionate Satanism"), and people are turning to it in record numbers,
empowering themselves while fighting the rising tide of theocracy and religious oppression.
The largest Satanic organization, The Satanic Temple, has chapters around the world and is
still expanding. Satanists are making headlines everywhere as they fight for the same rights
accorded other religions.This form of Satanism is based on Enlightenment ideals like
tolerance, empathy, reason and civil rights. Adherents share a belief in the Seven Fundamental
Tenets of The Satanic Temple, a humanitarian set of common-sense ethics. Romantic
Satanists find meaning in the narrative of Satan as a symbol of rebellion against unjust and
arbitrary authority, teaching that it is one's duty to actively fight tyranny and work toward a
better, more just society. And unlike in other, more mainstream religions, Satanists embrace
their outsider status unapologetically.THE SATANIC TEMPLEThe term "Satanism" covers a
broad range of different religious paths. Some are nontheistic, meaning there is no
supernaturalism or deity involved, and others are theistic, meaning they do believe in
supernatural powers or Satan. Other non-Satanic practices, including Luciferianism and certain
strains of paganism and ceremonial magic, may also make use of Satanic imagery and
symbology. But in this book, I'm speaking exclusively of nontheistic Romantic Satanism, the
kind of Satanism pioneered by The Satanic Temple.Founded by Lucien Greaves and Malcolm
Jarry in 2013, The Satanic Temple (abbreviated as "TST") represents an evolution in modern
Satanic thought.Despite wild accusations of devil worship by the medieval Church, Satanism
as a separate religion wasn't actually practiced in a widespread fashion until the 1960s, when
Anton LaVey published his Satanic Bible and started the Church of Satan. Based largely on the
ideas of Ayn Rand and Ragnar Redbeard, the central doctrine of LaVeyanism was "might is
right," along with self-deification. LaVey encouraged an every-man-for-himself, cut-throat
mentality in the name of Social Darwinism, and fostered elitism among his followers.When The
Satanic Temple was founded, the Satanic landscape shifted drastically. In contrast to
LaVeyanism, The Satanic Temple's teachings are based in much earlier works such as
Paradise Lost (written in 1667) and writing of the Romantic period (late 1700s - 1800s). It is
founded on entirely different principles based on the ideas of the Enlightenment %� the notions of
individual freedom, equal rights and justice for all, compassion, the primacy of reason, the



rejection of the supernatural, and rebellion against tyranny. Instead of outdated Social
Darwinism theories, TST recognizes today's scientific consensus that humans are social
animals; we've evolved to work together to solve our problems.From the beginning, this view of
Romantic Satanism carried a mandate for action, to fight against injustice as Satan fought back
against a tyrannical God. The Satanic Temple claims for Satanism the same legal rights as any
other religion under our nation's constitutional Establishment Clause. TST is well-known for its
many legal challenges to Christian supremacism in government, from its battle to place a large
bronze Baphomet monument next to Ten Commandments statues to its fight to allow Satanic
kids' literature to be distributed alongside bibles in public schools. Because one of its deeply
held beliefs is the inviolability of one's body, TST has filed multiple lawsuits attempting to
protect reproductive rights from scripture-based anti-abortion legislation.At the local level, TST
Chapters provide a way for Satanists to come together and pool their efforts in their nearby
region. They help protect church-state separation where theocracy encroaches on their city or
state, as well as offering service to their local community in many different ways, from coat
drives to beach and highway cleanups. Chapters also provide a close-knit Satanic community
for their members, offering all that other religious communities do in terms of camaraderie,
friendship, and social gatherings with like-minded people, as well as a chance to engage in
ritual.While it is a religious organization, The Satanic Temple doesn't provide any sort of "bible"
or book of standardized practices and rituals; practice and ritual is left to the individual. You'll
see examples of these throughout the book, but ultimately it is up to you to choose what
elements to use in your own practice.In many senses, Satanism is an open-source religion —
that is, its philosophy and values are freely shared and can be used as the foundation for many
different personal interpretations. The core philosophy is like an open scaffolding on which you
can build your own personalized practice. Your Satanic path will grow organically as you
progress, blossoming into a religion that celebrates your uniqueness instead of trying to stamp
it out.Practitioners generally just call themselves "Satanists," though you can also say you're a
"modern nontheistic Romantic Satanist" if you need to distinguish yourself from followers of
other types of Satanism.NONTHEISTIC RELIGIONThe human drive toward religion is deep-
seated. Many people can benefit from what religion provides — a worldview, beliefs, a
purpose, a ritual practice and a community of like-minded individuals. But superstition is not
required to reap those benefits. Romantic Satanism is a nontheistic religion — that is, one that
does not entail belief in supernatural beings like God or Satan while still providing everything
else religion has to offer.Nontheism is different than atheism, which connotes nothing more
than not believing in God (and in some cases it means anti-theism, being actively opposed to
the idea of religion altogether). Atheism isn't a religion, just a statement of what you don't
believe, but nontheistic Satanism is a full-fledged religion in its own right. When you identify as
a Satanist, you are making a positive statement about what you do believe, and claiming your
place in the greater Satanic religious community. Lucien Greaves describes the
difference:Atheism defines what you’re not. I object to any narrower definitions of atheism…it’s
not appropriate to place political values onto it. It’s just a declaration of non-belief. And I think
we should be happy if we see more conservative atheists…at least then, maybe we can talk
about the facts. Empirical evidence. But when you are a Satanist, you’ve started to define what
you do believe, what values and ethics you hold, and we’re held together as a community by
our adherence to that. [1]Nontheistic Satanism posits no existence of a higher power or other
supernatural force that guides one’s life. Instead, the Satanist places faith in themself and finds
meaning and purpose in life within, instead of bowing to an invisible force that requires
constant worship and submission.Those who know only the Abrahamic religions have a hard



time understanding how a religion can be nontheistic. For them, religion is synonymous with
superstition and blind faith in an omniscient, all-powerful deity. But several ancient religions
already exist outside that theistic model.The venerable Indian religion Jainism, practiced since
the 6th century, focuses on perfecting the self, finding liberation and bliss without the help of a
higher power. Many sects of Buddhism, especially Zen, don't worship gods or deities, but
instead focus on gaining insight into the true nature of life, becoming mindful of reality, and
alleviating suffering. These religions count their followers in the millions. Secular Judaism is
another nontheistic religion, in which Jews celebrate their cultural heritage and festivals but do
not believe in or worship a higher power.Nontheistic religions, including Satanism, should have
the same rights as any other, and deserve equal treatment and benefits under the law. Lucien
Greaves explains:Contrary to popular perception, I argue that religion cannot be defined to
require a belief in the supernatural. At its best, religion provides a narrative context, sense of
purpose, symbolic structure, identity, values, and a body of practice. Religions enjoy certain
privileges and exemptions that would be reprehensible %� in a pluralistic society %� to reserve for
supernaturalists alone. [2]There can be no doubt that Satanism is in fact a genuine religion.
There are official Satanic religious holidays (see the Appendix 3 for a list), and as I write, The
Satanic Temple has just launched an ordination program for Satanic clergy. In 2019, the US
Internal Revenue Service ruled that The Satanic Temple is in fact a church, with the same
rights as any other. And in 2020, in a discrimination case brought by TST against Scottsdale,
Arizona, the judge ruled that yes, Satanism is a real religion on its own merits, not simply a
joke or a way to troll Christians.For its followers, Satanism provides a narrative — that of
Satan’s rebellion — that can be used to understand one’s identity and life purpose. It provides
shared symbols that Satanists find intensely meaningful, and a set of deeply held values that
instill a natural sense of ethics. The Satanic narrative and philosophy provide a guide to living
your life to the fullest, finding your unique passion and purpose, and fighting for justice. And for
many, Satanic practice includes being part of a Satanic community, with the same shared
purpose, community service, regular gatherings and social ties that any other religion
offers.Compare Satanism to any other religion and you can see it fills the same needs and
plays the same role in followers' lives. It is this status as a legitimate religion that empowers
Satanism to claim its place at the table alongside the others when it comes to a pluralistic
society. Greaves says, "While we reject superstition, our values are no less sincerely held. And
while we view Satanism in metaphorical terms, our tenets and symbolism are far from
arbitrary." [3]WHY SATANISM NOW?Increasing numbers of individuals are choosing to
become Satanists. In its first six years after its founding, The Satanic Temple grew from just
three people to over 100,000. The 2019 release of the documentary "Hail Satan?" set off
another phenomenal growth spurt around the world. Every state in the US now has a TST
Chapter or a group working toward official Chapterhood, and many other countries are in the
process of building them as well.Because Compassionate Satanism provides all the good
things about a religion without the trappings of supernaturalism and dogma, it's becoming a
refuge for many disillusioned by Abrahamic religions. Record numbers of people, especially
young people, are leaving traditional churches in droves, driven away by the hate levelled
against LGBTQ individuals, the subjugation of women in the patriarchical church power
structure, and the cover-up of child sexual abuse on a massive scale. There is also a yearning
to be free of superstition and move toward a more rational worldview. And many people feel
alienated from society, isolated, lonely, disconnected and in need of a community they can call
their own. Driven by these and other factors, more and more individuals are finding a warm and
welcoming home in Satanism.As a religion, Satanism can also help inspire practitioners to fight



against tyranny %� especially important at this juncture in time. Theocracy and religious
oppression affect countless numbers around the world. Religious extremists hold sway in many
places, from Christian fundamentalists in the West to Islamic fundamentalists in the Middle
East. In particular, the United States has seen the steady erosion of the original wall between
church and state, and the rise to power of evangelical Christians who believe secular
government should be abolished and biblical law put in its place.These politicians command
vast amounts of power in our government at all levels and in all branches. They work to put in
place laws and policies that erase reproductive rights, demonize gay and transgender
individuals, deny climate science, and attempt to transform our democratic, secular
government into a Christian dictatorship. On a personal level, fundamentalism inflicts a heavy
burden of shame and guilt, encourages the subjugation of women and children, protects
abusers, and teaches us to hate and fear those different from ourselves.This is where we find
ourselves %� at a juncture where it is imperative to stand up and resist the theocratic tyranny on
our doorstep. The old models of fundamentalist Abrahamic religions breed prejudice, fear,
shame and persecution. We need a new religious model that can break down these calcified
authority structures and restore full empowerment to the individual. We need a value set and
shared narrative that requires no conformity to a herd, no submission and abasement, no self-
hate, but instead urges you toward self-acceptance and self-compassion. Satanism provides a
new model for religion that awards us our own power and exhorts us to fight for justice against
the encroachment of theocracy.Section 2: The Narrative of SatanSatan Arousing the Rebel
Angels, William Blake, 1808.The narrative of Satan as the eternal rebel standing up to tyranny
is at the core of the Romantic Satanism religion; we strive to emulate Satan's fight for justice
and to embody the Enlightenment ideals he stands for.WHY SATAN?Often the number one
question outsiders ask of Satanists is "Why Satan?" It’s then usually followed with "Don’t you
think you’d be better received and more popular if you called yourself something else?" This
exchange would never happen with other religions. We don't ask the followers of the Buddha’s
teachings why they call themselves Buddhists, despite the fact that they too do not worship a
higher power. Yet this is a common question, as if the choice of Satan were simply a marketing
move or a trolling tactic. Lucien Greaves, spokesperson for The Satanic Temple, responds:To
ask, as some people do, why we "choose" to "call ourselves" Satanists, if we’re not merely
attempting to infuriate Christians is to completely misunderstand almost everything about The
Satanic Temple. Non-theistic religious affiliations have cultural attachments that are deeply
significant and far from arbitrary. The narrative of the ultimate rebel against tyranny, the
attachment to blasphemy as a tool for liberation against imposed, frivolous, sanctified
superstitions; the cultivation of the individual will and critical inquiry unencumbered by "faith" or
blind subjugation; the willingness to stand as an outsider with a sense of justice independent of
laws and institutions; all are embodied by the literary Satan, from Milton to Anatole France,
through a canon that speaks to us about who we are and what we strive to be — regardless of
what Satan means to those still shackled by superstition or concerned for its preservation and
enduring dignity.Satanism, in a certain respect, describes where we "come from" and, as a
religious/cultural/philosophical identity, it isn’t subject to rebranding. We have our own
affirmative values that are incompatible with theocratic aspirations and unreasoned faith. We
don’t exist to "troll" Christians, rather our deeply-held beliefs put us in direct conflict with
superstition-based impositions and arbitrary authority. [4]The choice of Satan is far from
arbitrary for Satanists, but rather is integral to our understanding of ourselves and our
world.This core Satanic narrative of Satan’s rebellion evolved over centuries of literary
representations, starting with John Milton’s Paradise Lost in 1667 and continuing through the



Romantic writers to modern representations today.THE MEDIEVAL SATANSatan wasn’t always
portrayed as a potentially sympathetic character %� in medieval times, he was depicted as a
monstrous personification of pure evil. In these centuries where superstition held sway, God
was at the center of every person's life, and the Church wielded Satan as the terrifying
boogeyman to keep the populace fearfully obedient to Christian doctrine and the priests who
interpreted it.Satan was considered a very real monster with tremendous evil powers, lurking
around every corner to try to tempt the faithful into sin (much as in modern fundamentalism or
in Catholicism, where demonic exorcisms are still part of the church). The populace was
conditioned to have a deep fear of the devil.You can see this attitude in the artwork of the
period, which represented Satan as a grotesque, frightening, inhuman beast, often depicted
consuming the souls of men. (Figure 1.)Figure 1: 13th century mosaic, artist unknown.There
was a strict God-given hierarchy imposed on the society of the medieval era, with no room for
questioning the authority of those above you. The Church and the monarchy wielded near-
absolute power over every member of society. The rights of the individual were unheard of —
you did not belong to yourself, but were rather considered the property of the lord whose land
you worked, or of the king, or of the priesthood in whose care your eternal soul was kept. Your
obedience to the powers of monarchy and Church had to be complete and unquestioning, and
that obedience was extracted by force or the threat of eternal hellfire if necessary.Taking pride
in yourself or failing to adequately prostrate yourself before the idols and priests of Christianity
was a grave sin, as was following your own will instead of the will of God (as interpreted by the
priesthood, of course). The glorification of Jesus’ bloody suffering and death sanctified the idea
that self-sacrifice and abasement were the most sacred of acts.Those who didn’t submit,
conform or obey and those in ill favor with society were branded witches or sorcerers, in league
with the Devil himself. They were burned at the stake or had horrendous instruments used to
torture them to death; Church-sponsored violence across the centuries slaughtered thousands
of innocent people.But with the birth of the Renaissance, a movement that took shape between
the 14th and 17th centuries, profound cultural change swept through Europe. Rediscovering
the pre-Christian philosophy of the Greeks and Romans, many intellectuals of the time began
to shift to a humanist approach, placing man at the center of inquiry instead of God. Classical
art and philosophy emphasized not blind obedience to unchanging doctrine, but instead
showcased man’s own curiosity, creativity and rational thought.The invention of the printing
press in Europe heralded a much wider circulation of ideas and information. Classical texts
were widely distributed, and millions of people finally had access to texts that up till then were
painstakingly hand copied and kept locked away by the elite. Literacy rates shot up as written
material flooded in.The rise in literature available to the masses also wrought a change in the
violent nature of civilization. Violence was rampant in medieval times. For many centuries,
people did not quite understand how others %� especially others that were different than they
were in some way %� could feel the same as they did. Public torture and painful execution was
used not only as a deterrent for crime or witchcraft, but also as a widely popular form of public
entertainment.But things began to change when the written word expanded its reach. With the
rise of the printing press, people began to read about other people’s lives %� some very different
from their own. By putting people in the shoes of a protagonist, fictional stories shared widely
in mass-printed books opened new internal vistas of understanding and compassion.In his
book Better Angels of our Nature, writer Stephen Pinker posits that this newfound realm of
understanding led to a more developed sense of empathy %� and thus to the decrease in violence
seen in the centuries following the invention of the printing press and the spread of
literacy:Reading is a technology for perspective-taking. When someone else's thoughts are in



your head, you are observing the world from that person's vantage point. ... the habit of reading
people's words could put one in the habit of entering other people's minds, including their
pleasures and pains.Hunt suggests a causal chain: reading epistolary novels about characters
unlike oneself exercises the ability to put oneself in other people's shoes, which turns one
against cruel punishments and other abuses of human rights. ... Technological advances in
publishing, the mass production of books, the expansion of literacy, and the popularity of the
novel all preceded the major humanitarian reforms of the 18th century. [5]THE ROMANTIC
SATANDuring this time, the seeds of the Satanic revolution were planted with the creation of
the epic poem Paradise Lost, written by John Milton in 1667. Milton lived in London in the
1600s; he was at the forefront of a radical shift in thinking about government. He was an
enthusiastic supporter of republican government, a government for and by the people, and
when the British monarchy fell after the execution of King Charles I in 1649, he became a
diplomat for the newly formed republic, the Commonwealth.This groundbreaking republican
government existed but briefly before the monarchy was restored to its traditional power via a
series of wars. When Milton began Paradise Lost in 1658, Oliver Cromwell, Lord Protector of
the Commonwealth, had died and the Commonwealth itself began to unravel. By 1660, the
monarchy was back in power under King Charles II.Milton’s dreams of a continued republican
government were dashed, but for a brief moment England had been governed not by a church-
backed monarch, but by a collection of its gentry — not a true democratic government, but still
a huge departure from the monarchies that came before and after it. There is much debate as
to how this glimpse of freedom from the monarchy affected Milton in writing Paradise Lost, but
it must have played at least some part in his thought processes.Paradise Lost became a truly
epic poem, with over ten thousand lines of verse upon first publication. In it, Milton tells the
biblical story of the fall of man, including Satan's fall from heaven, his temptation of Adam and
Eve, and man's resulting expulsion from Paradise.But the Satan portrayed in Paradise Lost is
no monstrous, inarticulate, inhuman beast blindly ravaging the souls of humans. Instead, he is
portrayed as a noble angel, cast down for his pride but still retaining his angelic mien. He is
pleasing to the eye, articulate and silver-tongued, proud of bearing, and in many senses darkly
charismatic.Satan’s motivation is not to wreak pure evil upon the world, but rather to win the
right to his own self-determination. He rebels not to spite goodness, but because he sees
himself and God as equals and sees no good reason to submit to God’s rule. He is so fierce in
his dedication to being the author of his own life that he would rather lose Heaven than
continue under the yoke of submission. He rejoices in the freedom won by rebellion, even
though he and his rebel angels are in Hell:Here at leastwe shall be free; the Almighty hath not
builtHere for his envy, will not drive us hence:Here we may reign secure, and in my choiceto
reign is worth ambition though in Hell:Better to reign in Hell, than serve in Heaven. [6]For the
first time in Western literature since the rise to power of the Church, the devil was portrayed as
a potentially sympathetic character, a beautiful proud angel raising a fist at God’s tyranny.But
this potentiality lay dormant during Milton’s time. Contemporary readings of Paradise Lost took
it as a straightforward, traditional Biblical story, chronicling the familiar tale of Adam and Eve’s
temptation and painting the devil in his traditional role as bringer of all evil. It wasn’t until nearly
a century later that Milton’s figure of Satan was reimagined in a radically different, positive
light.The resurgence of Classical ideas in the Renaissance and the widespread use of the
printing press precipitated change on many levels, leading to the Enlightenment movement in
the 18th century, a period marked by an emphasis on reason as the primary source of
authority. This era saw ideals like progress, tolerance, human rights, individual liberty and the
separation of church and state arise in European philosophy.The scientific method came to the



forefront of inquiry — and there was increased questioning of the absolute authority of religious
orthodoxy. Instead of blind, fearful obedience to a God-given hierarchy, revolutionary
philosophy of the time proposed equality and freedom for all individuals regardless of class,
bloodline or religion. The hegemony of the monarchy and the Church wavered across Europe
and America, and revolution began to sweep the world.Against this backdrop of societal
change, certain radical intellectuals and poets of the French revolutionary era took a keen
interest in Paradise Lost. The late 18th century was a time of great upheaval, and the old,
traditional authorities were being burned to the ground — often literally — in favor of equality,
leveling of the classes, and personal liberty. Paradise Lost had been distributed widely thanks
to the proliferation of the printing press. In Milton’s Satan, artists of the revolutionary inclination
saw not an evil monster, but rather a noble hero, daring to stand up for the rights of the
individual against unjust tyranny.These writers inspired by the notion of the Satanic hero were
revolutionaries in real life as well, supporting progressive political and social reform and often
retaining a highly anti-clerical attitude. In this proud angel who dared to rebel, these writers of
the Romantic era saw their fight for liberty reflected; in his struggle they found a metaphor for
their own battle against the forces of monarchy and religious oppression.It was in a circle of
artists loosely associated with the publisher Joseph Johnson that this reimagining of Milton’s
Satan began in the 1790s. The new attitude concerning Satan was eloquently summed up by
William Godwin, a political philosopher affiliated with Johnson’s circle. In his Enquiry
Concerning Political Justice and its Influence on Morals and Happiness, he delves into the
reasoning behind Satan’s rebellion:But why did he rebel against his maker? It was, as he
himself informs us, because he saw no sufficient reason, for that extreme inequality of rank
and power, which the creator assumed. It was because prescription and precedent form no
adequate ground for implicit faith. [7]Godwin frames Satan as the noble hero oppressed by
tyranny, even in his defeat refusing to surrender to brute force and slavery, but instead bearing
himself with dignity and determination:After his fall, why did he still cherish the spirit of
opposition? From a persuasion that he was hardly and injuriously treated. He was not
discouraged by the apparent inequality of the contest: because a sense of reason and justice
was stronger in his mind, than a sense of brute force; because he had much of the feelings of
an Epictetus or a Cato, and little of those of a slave. He bore his torments with fortitude,
because he disdained to be subdued by despotic power. [8]Other major English poets of the
Romantic era also explored the archetype of Satan as hero, including Percy Bysshe Shelley
and Lord Byron. Romantic radical William Hazlitt described the Satan of Paradise Lost
thusly:Satan is the most heroic subject that ever was chosen for a poem ... His ambition was
the greatest, and his punishment was the greatest; but not so his despair, for his fortitude was
as great as his sufferings ... [T]he fierceness of tormenting flames is qualified and made
innoxious by the greater fierceness of his pride. [9]The writer and artist William Blake explored
Satanic themes both in his publication of Marriage of Heaven and Hell around 1790, and in his
engraved illustrations of Paradise Lost, which featured Satan depicted in all his proud beauty.
(Figure 2.)Figure 2: Satan in his Original Glory: "Thou wast Perfect till Iniquity was Found in
Thee," William Blake, ca.1805.Blake believed Milton to be infernally inspired in his writing of
Paradise Lost, writing, "The reason Milton wrote in fetters when he wrote of Angels & God, and
at liberty when of Devils & Hell, is because he was a true Poet and of the Devil’s party without
knowing it." [10]In France, Romantic writers such as Victor Hugo also found inspiration in
Satan as the idealized rebel and freedom fighter %� in Hugo’s unfinished epic poem La Fin de
Satan, for instance, Liberty is born from a feather from Lucifer’s wing.ARTISTIC
REPRESENTATIONSThe change from monster to noble hero is vividly illustrated by the



artwork of the same time. As opposed to the horrific beast so often depicted in medieval times,
Romantic-era painters like Henry Fusili portrayed Satan with the proportions and nobility of a
classical hero. (Figure 3.) Illustrations, sculptures, and other art from the Romantic period and
onward expanded on these notions of Satan as a beautiful, inspiring figure.Figure 3: Satan
Starting from the Touch of Ithuriel's Lance (detail), Henry Fuseli, 1779.Gustav Dore's well-
known illustrations for an 1866 edition of Paradise Lost portray Satan as noble and determined,
showcasing his proud bearing and indomitable spirit. (Figure 4.)Figure 4: Illustration for John
Milton’s Paradise Lost, Gustave Doré, 1866.Richard Westall depicted Satan in a pose that
inspires the fight for liberty, arms uplifted to cheer on his fellows to victory. (Figure 5.)Figure 5:
Satan Exulting, Richard Westall, 1794.James Barry's Satan, lit from beneath and surrounded
by the raised swords of his fellow fallen angels, embodies the very spirit of defiance,
brandishing his weapon toward heaven. (Figure 6.)Figure 6: Satan and His Legions Hurling
Defiance toward the Vault of Heaven, James Barry, ca. 1792-94.Portraitist Thomas Lawrence
represented two sides of the Romantic Satan in his work. In Satan Summoning His Legions he
paints Satan in all his glorious strength and power, in his full prowess as a military leader of the
rebellion. (Figure 7.)
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René Grigori, “Simply Incredible. As a Minister in The Satanic Temple I am reading this book
thinking: this is everything people need to know about our religion. Lilith spells everything out in
a clear and concise way that is accessible and engaging. While there have been other books
and a documentary about The Satanic Temple; this book really gets to the core of what we are
really about. I highly recommend this book for anyone interested in, or currently a member of,
The Satanic Temple. I'm not at all surprised that this book is now a part of our cannon. Hail
Lilith and Hail Satan!”

Jeng Hwak, “Her Knowledge, Our Journey. Lilith Starr's first book, The Happy Satanist, is what
drew me to modern Satanism. It was a guide to her journey that invited me to relate to another
woman on familiar personal and societal challenges.While The Happy Satanist was a work
about her journey, Compassionate Satanism is a work about *our* journey.It's an informative
and thorough examination of the tenets of The Satanic Temple with real world applications and
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endearing commentary. Beginners and seasoned Satanists alike will engage with and enjoy
the easy-to-follow discourse that Mz Lilith creates.Highly recommended (both texts!) to anyone
interested in the transformative relationships between religion, purpose, and humanity.”

Ebook Tops Reader, “Reexmaining Satanism. I am a newcomer to The Satanic Temple after
being introduced by the documentary "Hail Satan?" and as such; have found this work to be
most helpful in my introduction. The book includes the history of TST, the author's own
experience, the experience of others as well as other vast wealth of information.Yet one needs
not identify as Satanist in order to benefit from this work. I can also advise it as a better
information tool of current day satanism as well as distinguishing it from the Church of Satan
(of which I have found to be selfish racist, sexist, homophobic and other similarities to the alt-
right). TST encourages community service, religious pluralism, activism, concern for others,
tolerance, empathy, reason along with individuality, reason, personal freedom and
empowerment.I cannot recommend this work enough!”

jollyrojer23, “Satanist approved!. I love this book! It’s a really good book especially for newer
satanists, it covers all the bases. Rituals, connecting with other satanists, history, values,
perspectives, literature, etc. Even as a more experienced satanist I learned quite a bit, I adored
the Revolt summary, so much easier to read than France’s original text. The photographs and
interviews added so much depth and perspective to the book and I look forward to delving
deeper into the example rituals when the time of the year comes around. Lilith is such a lovely
writer. This is a comprehensive text that will be loved for years to come.”

Leo V. Lane, “Finally!. I have felt that The Satanic Temple lacked a user friendly book that made
a case for themselves . Yes they do have a book detailing it's history also a documentary that
does the same but until now there was very little in the way that brought you to the heart of the
group. That has changed with this book. Lilith Starr has unique style that makes you
comfortable as she unfolds her journey and the teachings of The Satanic Temple and their
ongoing struggles against would be tyrannical theocratic agenda. She has also allows for
others to tell their stories in relation to this new and bold take on the world's most
misunderstood religion. This is one of those books that adherents will go back to again and
again. This is also the book to put in the hands of parents, family or friends who are willing to
try and understand what The Satanic Temple is about. A win win. If you've stayed with this
review so far I would also recommend the author's earlier title "The Happy Satanist".”

Iris, “Expansive and insightful. Such a well written exploration of modern non-theistic Satanism
covering not only the history of the movement, but personal experiences of the Author and
interview subjects.”

John D. Lerch, Jr, “Everything you need to know. Received on time and excellent condition.
Anything you ever wanted to know about The Satanic Temple is in this book. It is by far one of
the best written books I've read on this topic. Written in a style so easy to read and very
concise to the point. The author leaves no rock unturned. You can not be better prepared for
your journey in The Satanic Temple.”

RedSeaGull, “A definitive Intro to modern Satanism. I highly recommend this book to anyone
looking to learn about modern Satanism, whether The Satanic Temple, or other branches such
as the Global Order of Satan. But I wouldn't recommend it to those who cling tightly to the



hierarchical elitism of Anton LaVey or see his Church of Satan as the only legitimate form of
Satanism, unless they're open to new perspectives.Compassionate Satanism (an intriguing
and accurate title) covers just about every topic there is to do with this burgeoning non-theistic
religion. I found it especially helpful as it covers topics not as overtly talked about as one might
expect to find in the online resources of The Satanic Temple -- what I mean is that the Seven
Tenets, for instance, are good guidelines, but they don't quite articulate what Satanism is
'about' per se, the philosophical source which the TST's struggles for LGBTQ rights and
against corporal punishment share in common:This book describes outright those
countercultural values and formative literature. It talks about the dual principles of embracing
individuality completely, of embracing outsider status, and working to defy the injustice of
arbitrary authorities. Nonconformity and rebellion. Communion through diversity. What for me is
a kind of 'anarchism of the soul'. My association of these ideas with Satanism was clearer for
me after I read this book, and I find it very helpful for those who want to be seriously informed
about the culture and practice of modern Satanism.”

Amy, “Personal and educational. This book is an excellent mix of being educational on modern
Satanism, and also including personal beliefs. I think it's a must read for anyone new or well
versed in Satanism.”

The book by Lilith Starr has a rating of  5 out of 4.8. 157 people have provided feedback.
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